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taneous vitality of instinctive action and the untempered life based on
feelings. It lacked this motivational push toward an uninterrupted
self-control and hence toward a planned regulation of one’s own life in
any sence. Here Lutheranism stood in contrast to the motivational
impulse contained in the dismal teachings of Calvinism (Gars, p. 125).

3) Translation by Parsons (pp. 152-53): We have preferred rather to take
the results which subjective adoption of an ascetic faith might have
had in the conduct of the individual. This was not only because this
side of the thing has previously received far less attention than the
other, but also because the effect of Church discipline was by no
means always a similar one. On the contrary, the ecclesiastical super-
vision of the life of the individual, which, as it was practised in the
Calvinistic State Churches, almost amounted to an inquisition, might
even retard that liberation of individual powers which was con-
ditioned by the rational ascetic pursuit of salvation, and in some cases
actually did so.

The mercantilistic regulations of the State might develop industries,
but not, or certainly not alone, the spirit of capitalism; where they
assumed a despotic, authoritarian character, they to a large extent
directly hindered it. Thus a similar effect might well have resulted
from ecclesiastical regimentation when it became excessively despotic.
It enforced a particular type of external conformity, but in some cases
weakened the subjective motives of rational conduct. Any discussion
of this point must take account of the great difference between the
results of the authoritarian moral discipline of the Established
Churches and the corresponding discipline in the sects which rested
on voluntary submission. That the Baptist movement everywhere and
in principle founded sects and not Churches was certainly as favour-
able to the intensity of their asceticism as was the case, to differing
degrees, with those Calvinistic, Methodist, and Pietist communities
which were driven by their situations into the formation of voluntary
groups.

My translation (pp. 99-100): Instead, we will first examine the effects
on each believer’s organization of life that are possible when individuals
convert to a religious devoutness anchored in asceticism. We will
proceed in this manner for two reasons: this side of our theme has
until now received far less attention, and the effect of church
discipline cannot be viewed as always leading in the same direction.
In those regions where a Calvinist state church held sway, the
authoritarian supervision (kirchenpolizeiliche Kontrolle) of the believer’s
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life was practiced to a degree that rivaled an inquisition. This super-
vision could work even against that emancipation of individual energies
originating out of the believer’s ascetic striving to methodically
acquire a sense of certainty as belonging among the saved. It did so
under certain circumstances. Just as mercantilist regimentation by the
state could indeed give birth to industries but not (at least not alone)
to the capitalist ‘spirit’ (which this regimentation crippled in various
ways, wherever it assumed a despotic-authoritarian character), the
church’s regimentation of asceticism could have the same effect.
Wherever the church developed too far in a harshly authoritarian
direction, it coerced believers into adhering to specific forms of exter-
nal behaviour. In doing so, however, under certain circumstances the
church then crippled the individual’s motivation to organize life in a
methodical manner.

Every explanation of this point must note the great difference
between the effects of the despotic-authoritarianism of state churches
and the effects of the despotism of sects. The latter rests upon
voluntary subjection. The creation by the baptizing movement, in all
its denominations, of ‘sects’ rather than ‘churches’ contributed to the
intensity of its asceticism. Such intensity occurred as well, to varying
degrees, in the Calvinist, Pietist, and Methodist communities. In
practice, all were pushed in the direction of forming voluntary
communities (GARS, p. 161).

4) Translation by Parsons (pp. 132-33): As a dogmatic basis of systematic
religious conduct Spener combines Lutheran ideas with the specifi-
cally Calvinistic doctrine of good works as such which are undertaken
with the intention of doing honour to God. He also has a faith,
suggestive of Calvinism, in the possibility of the elect attaining a rela-
tive degree of Christian perfection. But the theory lacked consistency.
Spener, who was strongly influenced by the Mystics, attempted, in a
rather uncertain but essentially Lutheran manner, rather to describe
the systematic type of Christian conduct which was essential to even
his form of Pietism than to justify it. He did not derive the certitudo
salutis from sanctification; instead of the idea of proof, he adopted
Luther’s somewhat loose connection between faith and works, which
has been discussed above.

But again and again, in so far as the rational and ascetic element of
Pietism outweighed the emotional, the ideas essential to our thesis
maintained their place. These were: (1) that the methodical develop-
ment of one’s own state of grace to a higher and higher degree of
certainty and perfection in terms of the law was a sign of grace; and
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(2) that God’s Providence works through those in such a state of
perfection, i.e. in that He gives them His signs if they wait patiently
and deliberate methodically. Labour in a calling was also the ascetic
activity par excellence for A.H. Francke; that God Himself blessed His
chosen ones through the success of their labours was as undeniable to
him as we shall find it to have been to the Puritans.

And as a substitute for the double decree Pietism worked out ideas
which, in a way essentially similar to Calvinism, though milder,
established an aristocracy of the elect resting on God’s especial grace,
with all the psychological results pointed out above.

My translation (pp. 83-84) In order to ground dogmatically the
systematic-religious organization of life, Spener combines Lutheran
trains of thought with distinctly Reformist elements: the notion that
good works as such are undertaken with a view to the honor of God
and the Lutheran belief (which also resonated with the Reformed
Church) in the possibility for the elect to arrive at a relative degree of
Christian perfection.

Yet precisely the element of logical consistency is lacking in Spener’s
theorizing. Although the organized Christian life was also essential
for the Pietism of Spener (who was strongly influenced by mysticism),
he weakened its systematic character. In a somewhat unclear, but
essentially Lutheran, way of describing more than grounding, Spener
never attempted to derive the certitudo salutis ['certainty of salvation’]
from a striving by the believer toward elect status. Instead of the idea
of a testifying through conduct to one’s belief, he selected the less
strict Lutheran notion of faith (as discussed earlier) as the mechanism
through which the believer could feel certain of his salvation.

As long, however, as the rational-ascetic component in Pietism
retained the upper hand over the element of feeling, the ideas decisive
for our vantage point again and again came forcefully to the fore.
First, the methodical development of the believer’'s own holiness in
the direction of ever higher degrees of consolidation and perfection,
as monitored by conformity to God’s laws, constitutes in Pietism a sign
of one’s state of grace. Second, it is God’s providence at work in just
this improvement by the faithful; after patient waiting and methodical
reflection, He is giving a favoring sign to believers. Work in a calling
was also for Francke the ascetic means par excellence. He was firmly
convinced (as were the Puritans, as we shall see) that God himself,
through the success of the believer’'s work, was blessing His chosen.

Moreover, as surrogate for the “double decree” [according to which
a few were saved and most were condemned], Pietism created ideas
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that were essentially the same, although less vibrant, than those
following from the idea of predestination (for example, the idea that
God’s special grace had established an aristocracy of the elect). The
same psychological consequences of this idea followed for both
Pietists and Calvinists (as described above) (GARS, pp. 136-37).

5) Translation by Parsons (pp. 135-36; on Zinzendorf’s Pietism): Also
under the influence of the repudiation of conventicles and the reten-
tion of the confession, there developed an essentially Lutheran depen-
dence on the sacraments. Moreover, Zinzendorf’s peculiar principle
that the childlikeness of religious feeling was a sign of its genuine-
ness, as well as the use of the lot as a means of revealing God'’s will,
strongly counteracted the influence of rationality in conduct. On the
whole, within the sphere of influence of the Count, the anti-rational,
emotional elements predominated much more in the religion of the
Herrnhuters than elsewhere in Pietism. The connection between
morality and the forgiveness of sins in Spangenberg’s Idea fides fratrum
is as loose as in Lutheranism generally. Zinzendorf’'s repudiation of
the Methodist pursuit of perfection is part, here as everywhere, of his
fundamentally eudaemonistic ideal of having men experience eternal
bliss (he calls it happiness) emotionally in the present, instead of
encouraging them by rational labour to make sure of it in the next
world.

Nevertheless, the idea that the most important value of the Brother-
hood as contrasted with other Churches lay in an active Christian life,
in missionary, and, which was brought into connection with it, in
professional work in a calling, remained a vital force with them.

My translation (p. 86): Moreover, there developed in Zinzendorf’'s
Pietism, influenced by those who rejected the conventicles and wished
to maintain Confession, an essentially Lutheran-influenced tendency
to bind the mediation of salvation to the sacraments. Finally, certain
aspects of Zinzendorf's own positions had the effect of strongly
counteracting the rationalism of the organized and directed life; for
example, his view that the childlike nature of the religious experience
is best understood as a sign of its genuineness (a basic principle
particular to him), and that the drawing of lofs constitutes a device to
reveal God’s will.

Indeed, such views standing against the rational organization of the
believer’s life became so prominent that, as far as Zinzendorf’s impact
is concerned, on the whole anti-rational, feeling-based elements played
the greater role (as apparent in the piety of the Herrnhuter much
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more than in other branches of Pietism). The connection between
moral conduct and the forgiveness of sins in [the Pietist Bishop August
Gottlieb] Spangenberg’s [1704-1792] volume, Idea Fidei Fratrum [Idea
of Brotherly Trust], is likewise weak, as in Lutheranism in general.
Zinzendorf’s rejection of the Methodist striving for perfection corres-
ponds, here as well as elsewhere, to his basically eudaemonistical
ideal. He wished, namely, to allow believers, even in the present, to
experience salvation (or ‘blessedness’) through feelings. Moreover,
Zinzendorf opposed advising the faithful to follow the Calvinist
route; that is, he opposed the effort to acquire certainty of salvation
for the next life through rational work and an organization of their
present lives.

Nonetheless, ‘other elements in Zinzendorf’s teachings had the
effect of introducing the organized and directed life among believers’.
An idea unique to the Brethren Congregation remained viable in
Zinzendorf’s theology: the idea that the decisive value in the activity
of the Christian life lies in missionary work and (as thereby brought
into association with it) in work in a calling (GARS, pp. 140-41;
bridging material in brackets is mine).

6) Translation by Parsons (p. 137): But compared to Calvinism, the
rationalization of life was necessarily less intense because the pressure
of occupation with a state of grace which had continually to be
proved, and which was concerned for the future in eternity, was
diverted to the present emotional state.

My translation (pp. 87-88): In any event, however, in comparison to
Calvinism, the intensity of the rationalization of life in Pietism must
necessarily be less. The reason is that the inner motive deriving from
the thought of having to testify, over and over again from the
beginning, to a state of grace that gives security for an eternal future
has in Pietism, owing to its orientation to the believer’s feelings, been
re-directed onto the present (GARS, p. 143).

Critical themes developed at length by Weber in chapter 4, such as
the varying extent to which believers in the different ascetic Protes-
tant denominations are motivated to organize life methodically around
a set of ethical values and hence to overcome the status naturae, and
the diverging ways in which the ascetic Protestant faithful testify
(Bewihrung), through their conduct generally and work specifically, to
their sincere belief and otherwise pursue courses of action that pro-
vide a psychological certainty of ‘elect salvation status’, are obscured.
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It is nearly impossible to follow a) the manifestations of Weber’s
crucial concept Bewihrung (translated usually by Parsons as ‘prove’)
in the different denominations or b) the manner in which some em-
phasized moreso a ’striving toward salvation through this-worldly
conduct’ (Heiligung) and others stressed more a feeling (Gefiihl)
relationship with God.

Finally, two familiar passages from my translation should be noted.
Readers may compare them to Parsons’ translation.

Prefatory Remarks (Vorbemerkung): 1st paragraph: Any child of modern
European culture will, unavoidably and justifiably, address universal-
historical themes with a particular question in mind: what combi-
nation of circumstances called forth the broad range of ideas and
cultural forces that on the one hand arose in the West, and only in the
West, and on the other hand stood —at least as we like to imagine—in
a line of historical development endowed in all civilizations with
significance and validity.

Last pages of PE (GARS, pp. 203-204): The Puritan wanted to be a
person with a vocational calling; today we are forced to be. For to the
extent that asceticism moved out of the monastic cell, was transferred
to the life of work in a vocational calling, and then commenced to rule
over this-worldly morality, it helped to construct the powerful
cosmos of the modern economic order. Tied to the technical and eco-
nomic conditions at the foundation of mechanical and machine pro-
duction, this cosmos today determines the style of life of all individuals
born into it, not only those directly engaged in earning a living. This
pulsating mechanism does so with overwhelming force. Perhaps it
will continue to do so until the last ton of fossil fuel has burnt to
ashes. According to Baxter, the concern for material goods should lie
upon the shoulders of his saints like ‘a lightweight coat that could be
thrown off at any time’. Yet fate allowed a steel-hard casing (stahl-
hartes Gehiuse) to be forged from this coat. To the extent that ascetic-
ism attempted to transform and influence the world, the world’s
material goods acquired an increasing and, in the end, inescapable
power over people—as never before in history.

Today the spirit of asceticism has fled from this casing, whether
with finality, who knows? Victorious capitalism, in any case, ever
since it came to rest on a mechanical foundation, no longer needs
asceticism as a supporting pillar. Even the rosy temperament of
asceticism’s joyful heir, the Enlightenment, appears finally to be
fading. And the idea of an ‘obligation to search for and then accept a
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vocational calling’ now wanders around in our lives as the ghost of
beliefs no longer anchored in the substance of religion. Wherever the
‘conduct of a vocation” cannot be explicitly connected to the highest
cultural values of a spiritual nature, or wherever, conversely, indi-
viduals are not forced to experience it simply as economic coercion—
in both situations persons today usually abandon any attempt to
make sense of the notion of a vocational calling altogether. The
pursuit of gain, in the region where it has become most completely
unchained and stripped of its religious-ethical meaning, the United
States, tends to be associated with purely competitive passions. Not
infrequently, these passions directly imprint this pursuit with the
character of a sporting contest.

No one any longer knows who will live in this steel-hard casing
and whether entirely new prophets or a mighty rebirth of ancient
ideas and ideals will stand at the end of this prodigious development.
Or, however, if neither, whether a mechanized ossification, embel-
lished with a sort of rigidly compelled sense of self-importance, will
arise. Then, indeed, if ossification appears, the saying might be true
for the ‘last humans’ in this long civilizational development: ‘narrow
specialists without mind, pleasure-seekers without hearts; in its con-
ceit, this nothingness imagines it has climbed to a level of humanity
never before attained’.

Features of this New Translation

I have undertaken a number of changes in order to offer PE in a
highly accessible format. Persons, places and obscure documents and
groups have been identified, either within brackets in the text or in
new endnotes. Latin, Italian, Dutch, and French phrases have been
translated. Weber’s italicization and inverted commas, as helpful red
threads of orientation, have been restored. Wherever theme changes
occur without a subheading, additional spaces have been inserted be-
tween paragraphs. The translation of key terms has been standardized
and a glossary of approximately 40 terms has been added (for example,
middle class, testify, organization of life, frame of mind, elective
affinity, calling, economic form, economic ethic, ideal type, rationali-
zation, status naturae, subjective meaning, and utilitarian adaptation to
the world). These terms have been set in bold type upon first usage in
each chapter. Innumerable partial bibliographical entries have been
adjusted and completed. All paragraphs and endnotes that Weber
added in his 1920 revision of the manuscript have been marked.
Furthermore, I have undertaken a far more radical shortening of
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Weber’s sentences and paragraphs than undertaken by Parsons.
Because Weber’s text occasionally lapses into a short-hand format,
bridging and transitional phrases have been added to the text, in
brackets, on behalf of clarity. Finally, I have written an extensive
introduction that summarizes major aspects of Weber’'s argument
regarding the origins of the ‘spirit’ of capitalism, examines an array of
PE’s major themes, discusses the intellectual debates in Germany on
the rise of modern capitalism at the time of the writing of PE, and
examines PE in reference to Weber’s sociology generally.

Through these innovations, I hope that this new translation will
present this classic text in a more clear, accurate, and readable
manner. The new Roxbury Press edition also includes Weber’s essay
on the United States, “The Protestant Sects and the Spirit of Capital-
ism’ (translated by Hans H. Gerth and C. Wright Mills) and my new
translation of the ‘Prefatory Remarks’ (Vorbemerkung) to his massive
comparative series of studies on the Economic Ethics of the World
Religions.” While the former essay complements arguments made in
PE, the latter unequivocally conveys the ‘other’, non-idealist sociology
that Weber believed also to be indispensable for an analysis of the rise
of modern capitalism. Moreover, this essay legitimizes a comparative,
multi-causal approach to an even broader theme than the ‘rise of a
spirit of capitalism”: the uniqueness of modern Western rationalism
and its causal origins.

7. This classic essay was placed in the Parsons edition before PE and given the
misleading title of ‘Author’s Introduction’. Generations of students have in-
correctly understood it to be an introduction to PE.
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